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Walooming Remarks
fram Chairwoman

| would like to welcome with open arms all the participants, presenters, guest
spwakers, and scholars who are in attendance today to the 2nd International
tonference on South East Asia Studies, held by Universitas Gadjah Mada. In this
second iteration of the ICSEAS we expand on our mission of understanding the
people and societies of Southeast Asia and the challenges they face. We believe
wholeheartedly that the problems besieging Southeast Asia can only truly be solved
with the active participation of its citizens, in particular its young community of
scholars.

In the ICSEAS 2017, we will be exploring the borders of Southeast Asia. What is
meant by borders here is not confined to the legal definition separating nation-
states, but all kinds of social, cultural and psychological borders. Southeast Asia has
had a long tradition of opening its borders, and welcoming new kinds of ideas and
cultures, religions, and other influences, and integrating them within indigenous
culture, all the while enriching our own society. For a long time, borders have been
disappearing, walls broken and territories transgressed under neoliberal capitalism,
technological advancement, and increasing migration, yet today we are seeing new
borders and walls appearing, old fears being stoked through the exploitation of the
emotional zeitgeist. We see this happening in many nations that once embraced
multiculturalism but are now hesitant about its effectiveness, including in
traditionally liberal countries in Europe and North America. How have Southeast
Asian societies fared during these changes? Have they abandoned their old tradition
of openness toward new cultures and ideas or have they succumbed to the fear of
change? How important is a multicultural future for an integrated Southeast Asia?

These are the questions we hope to address over the next two days, and | expect
that the answers we find will be enlightening, as well as important to our endeavor
of both gaining a deeper understanding of Southeast Asia’s rich history and culture
and developing solutions to the hardship still felt by many of its inhabitants.

On behalf of the organizing committee, | would like to briefly thank the Rector of
Universitas Gadjah Mada, Prof. Panut Mulyono, and Dr. Widodo, the Head of UGM’s
Badan Penerbit dan Publikasi (BPP), for leading the way in making the ICSEAS a
reality, along with all the staff of BPP. A very special thanks as well to our invited
speakers and participants. The response to this year’s conference has been amazing,
far surpassing our expectations. There was a palpable enthusiasm in our
correspondence with participants, an enthusiasm that served to motivate us to

THE 2" INTERNATIONAL CONFERENCE ON SOUTH EAST ASIA STUDIES
WELCOMING REMARKS //




Theo mas - port that almost 200

’ sed to re 4
s yet. In the end: 8 pleaser rents, 179 of whom will B¢

a high level of

g Remarks

Je the best ICSE and tomOrTOW's Mentor of Universitas Gadjah Mada

organi inating in today ' o also happy to see :
ill be participa findings. We're @ SO :ac such as China,
people Wi ing their research fin 10 from countries S
. ting e hailing 110
doing so by preser h som

icipants this year, Wit

diversity in our part wished plenary and invited speakers, participants, ladies and gentlemen,

India, and Poland. will be brought fort!!

em myself. Our hope
exchanged here contributes 0 the

¥ take some
.2 And although it may .
- Anto taking the next step of thi§

ol Universitas Gadjah Mada, it is my great honor and pleasure to welcome
Ahw tily of Yogyakarta for the 2nd International Conference on South East Asia
ILALAS 2017). Yogyakarta has always at its heart been a city of big ideas, and
wae bold Ideas is this very conference, which in its second year will seek to
answer—some of the most critical questions facing our corner of the globe.

i at
o the discussions and ideas th

| look forward t ot | hope 10 participate in th

in light of this,
in this conferers\c
the ICSEA o
f:rrosperous future W:nacllc’:::;g:r
is visi

timie befor-iht ::I 108 year's conference looks at the variety of borders that separate us as societies
journey W: wiil as Individuals. These are the social and cultural, psychological and political,
us and emotional borders, among others, that create barriers and precipitate
ing Udasmoro Iel, Inhibition, hate, and fear. As we move forward in the 21st century, we can
Dr. Wen e hew borders develop as old ones wither away. What are we to make of this?
Huw tan we avoid the pitfalls and negative effects of borders? How can Southeast
Asln asplee to build an integrated future if it is also active in creating borders? These

w10 the gquestions that motivate our presence here today.

for Southeast
uition, 1 ook forward

R

2 At un Integral component of Universitas Gadjah Mada’s Annual Conference Series,
M I ICSEAS provides an international platform for Southeast Asia’s brightest social
Sv4 tlence and humanity studies scholars to engage in fruitful, policy-defining
i:l'“ Iscusslons on this region’s biggest problems. This conference series has been
suh| normously successful in channeling the progressive spirit of UGM, advancing our
Alif \ nlversity’s vision of a future built through a deeper understanding of our society
5”."\ il ourselves, and a Southeast Asia in which collaboration is free and robust,
Q;'Zgwl Iccesses are shared, and our greatest minds are given the opportunity to speak to a
Kiki R| ibal audience. The ICSEAS has been a big part of this, so we’re very excited to see it
Nurul| turn for the second of hopefully many years to come.

Muhai

cva”':;:‘;“ paking personally, I'm also proud to see so many of UGM'’s young students coming
Joaquin ward to test and debate their ideas with their future colleagues. This international
Oktafia| iference will provide you with an excellent opportunity to lay the foundational
Randi D

g \ cks of long-lasting friendships, and | highly encourage you to take advantage of
;;’:::k wealth of knowledge in this room today. The problems of this region—as with
st problems on Earth—will be solved faster if we tackle them together. The one
stant in our careers as academics is the relationships we build over time. We
uld cherish these relationships.

DIES THE 2" INTERNATIONAL CONFERENCE ON SOUTH EAST ASIA STUDIES

‘ TU
\ o582 N SOUTH EAST ASIAS WELCOMING REMARKS //

CEOQ
THE 2™ INTERNATIONAL SQNFEREN
/I WEL COMING REMARKS




A special thank you to all of our invited speakers. The value of what you have to
share, your wisdom and your experience, is immeasurable. We're also grateful for all
the work the organizing committee and UGM’s Badan Penerbit dan Publikasi (BPP)
put into bringing this conference together. Their commitment and tirelessness was
truly inspiring. And of course, we would like to extend our deepest gratitude to all of
the conference participants in attendance here today. It is thanks to you that we will
be able to make the ICSEAS 2017 a truly special event.

Looking ahead, I'm reminded that borders are not only external. We all carry our own
little borders within us. Let this conference itself be an exercise in understanding and
transcending some of these borders that we have held deep within us, so that we
may know each other in an open and truthful way. | wish you all a wonderful stay in
Yogyakarta, and above all a successful ICSEAS 2017.

Thank you.

Prof. Ir. Panut Mulyono, M. Eng., D.Eng. I”lltlrs
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Day 2 presenters

Currleulum vitae

Presentation guidelines
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ABSTRACT

Since culture has had a strong relationship with religions and their rituals, the existence of
human beings and their cycle of life where culture and rituals as parts of them has been discussed
for over decades. One of the rituals is wedding ritual where this ritual is interesting to explore due
to its huge numbers of cultural and religious philosophy particularly the wedding ritual in Islamic
society such as people in Gorontalo City — an Islamic based city in Sulawesi, eastern Indonesia.
The wedding ritual in Gorontalo is thought-provoking because this retual is the longest ritual
which consists of several phases, Mopoloduwo Rahasia, Tolobalango, Depito Dutu,
Mopotilandahu, Saronde Dance, and Akaji. Each and every phase of this ritual has its religious,
cultural and moral values in it. Despite the importance of its values, traditional marriage customs
in Gorontalo city that used to be a symbol of the viscosity of cultural elements in social life has
shifted due to some reasons — rational, practical, fashionable and modernist way of thinking and
way of life. Another thing is the length of wedding ritual costs more money that has been the
trigger of the shift even this has been a social burden for certain groups of people. Regarding the
crucial problem of weeding ritual shift in Gorontalo, this research was conducted through
ethnography method to reveal the current condition of wedding rituals in Gorontalo and the
perception of Gorontalo people towards the meaning of wedding rituals.

Keywords: culture, ritual, religion, shift, wedding,
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of the culture

INTRODUCTION

Gorontalo is one of the ethnic groups in
this archipelago. In Gorontalo, for example, the
combination of the custom and culture of the
people is visibly compelling. This is reflected in an
expression found in 1637 AD and written in the
Gorontalo language, which says “Aadati hulo-
hulo’a to sara’a, sara’a hulo-hulo’a to kitabullah”.
In the Indonesian language, such expression means
”Adat bertumpu pada Syara, Syara Bertumpu pada
Kitabullah” or culture relies on religious teaching,
religious teaching relies on the holy Qur’an”.

Gorontalo is found in various ceremonies, such as in
marriages, seven-month ritual for pregnant women
experiencing the first pregnancy (refers to
Molonthalo in the Gorontalo language), birth,
pembeatan or a specific cultural ceremony for
welcoming grown up children, funeral, celebrations
of Islamic days, cultural titles, reception of
domestic and international state guests, and so forth.
The marriage ceremony, in particular, has a lot of
procedures, such as Mopoloduwo Rahasia,
Tolobalango, Depito Dutu, Mopotilandahu, Saronde



dance, and Covenant of Marriage. In the past, the
symbol of cultural elements of the people in
Gorontalo was seen in the marriage rituals.
However, nowadays, there has been a shift in the
cultural elements of the marriage because of the
rational, practical and modern way of thinking of
the people.

The shift in the marriage rituals is also
influenced by financial factors, i.e., the allocated
budget for celebrating marriages. Marriage is not
only defined as part of the cultural values to be
performed and preserved but also economically-
related ritual activities and social burden for a
particular group of people in Gorontalo. Many
individuals in Gorontalo, to date, have no longer
performed all the procedures in marriage rituals
because of the expensive cost these may incur.

The existence of meaning shifts in
marriage rituals in Gorontalo has encouraged the
researcher to conduct the research reported in the
study. The topic of the research is “From ritual
procedures to social burden: Taking pictures of a
shift in marriage rituals in Gorontalo”.

THE CONCEPT OF CULTURE

Koentjaraningrat (1986:200-201) defines
culture as the whole system of ideas, actions, and
the work of human beings in the framework of the
life of society that is obtained by learning. This
definition affirms that the culture of human being
has at least three dimensions, namely, 1) the
complex of ideas, values, norms, rules, minds,
which are also called the cultural system; 2) the
complex of human-centered activity in the society,
which is referred to as the social system; and 3) the
form of culture, which is known as the physical
culture.

All forms of culture in the world (universal
culture) comprises of seven universal elements,
i.e., language, the system of technology, the system
of livelihood and economics, social organisation,
the system of knowledge, religious teachings, and
arts. This order of universal elements of culture
corresponds to a particular theory saying that
language is the first emerging cultural element in
the human culture. The universal culture consists
of the system of values that symbolise culture as a
system of ideas.

In the context of the research reported in
this article, marriage rituals are defined as part of
the element of religious-related culture. Rituals
cannot be separated from culture, for instance, the
ritual of the life cycle, from the time when one is
born until one passes away. Such culture can be
found amidst society in many parts of the world.

SHIFTS IN THE SOCIETY AND CULTURE

Globalisation in the present century has far-
reaching implications. Such implications are broad
and complex as they are influenced by advanced
communication and information technology. For
example, a person can easily connect with another
person from any parts of the world. Also, various
items and pieces of information with a different
level of quality are available for consumption. As a
result, humans’ mindset, attitude, and behaviour
may change. This may lead to changes in other
aspects of life, such as relationships within family,
society, and nation, or impact on the system of
culture (Marzali, 2005: 198-199)

Changes may bring positive or negative
influences, and this can be seen in the marriage
rituals in Gorontalo. Changes in such rituals, which
is affected by the social and economic situations of
the people in Gorontalo, shows that the people,
particularly from economically middle-class society,
have not fully practised all procedures of the rituals.
Nowadays, many marriage rituals are no longer held
at home, but in specific wedding venues, which
might cause social jealousy among the people.

Today’s phenomenon suggests that there are
differences of views in terms of interpreting the
marriage rituals in Gorontalo. The people in
Gorontalo is experiencing a cultural shift or a gap in
defining the meaning of marriage rituals, which can
be seen in how the young and old generation of the
people think and behave. The gap lies in the
differences in perception between these two
generations, which are influenced by such factors as
a system of belief, values and attitudes, views of
life, family and the local community. These factors
affect both generations in perceiving the marriage
rituals in Gorontalo.

FINDINGS AND DISCUSSION

The culture of marriage in each region has
always been a fascinating topic to discuss from the
perspectives of the cultural background and its
complexity. This is due to the fact that marriage
unifies two persons and their different values and
norms, such as social status, economics, and cultural
values of their families.

According to Wantjik, marriage is the
emotional bond between a man and a woman as
husband and wife, aiming to form a happy family in
the guidance of God. From the sociology
perspective, a marriage can be defined as a social
phenomenon that changes a person’s status, for
example, as a bachelor or a young girl into a new
legally social status as a husband for the bachelor
and wife for the young girl.

This sacred ritual ceremony is one of the



cultural richness of a region which entails strong
ethical values. A traditional marriage ritual is the
most important and decisive moment because it is
a transitional period from one stage to the next.
The marriage ritual is a rite crises and passage that
has a social function of declaring to a broad
audience the new level of living that the married

individuals have attained (Koentjaraningrat
1981:90).
The tradition and marriage rituals in
Gorontalo

The people in Gorontalo has a long history
of thinking about efforts to find the truth in life.
This is reflected in the various forms of traditional
ceremonies of the people. The ceremony is a long
picture of the history of human thoughts in art and
religion, which also dates back to prehistoric times
(Lubis, 2007: 13).

The people in Gorontalo have a culture of
the marriage ceremony. Marriage is a sacred and
important thing to regulate the life and the society.
Marriage is an attempt of two sexually different
individuals to obtain descendants for the sake of
preserving their classes.

In the tradition of Gorontalo, marriage is a
duty that two sexually different individuals must
perform. In a marriage, there are a set of stages that
must be accomplished. Marriage is considered to
be sacred, glorious, pleasant, and memorable. That
is why the two married persons must be able to feel
these meanings. They should not assume that
marriage is easy, and therefore, they can easily get
a divorce. In the view of tradition, the marriage
ends when one passes away. A married couple is
expected by tradition to be able to live peacefully
and harmoniously, as is told by the palebohu or
advice for them when they were sitting on their
seats during their marriage ceremony rituals.

Marriage ritual is not a one time process,
but it has to undergo a set of procedures, which is
called marriage process or lenggota lo nika in the
Gorontalo language. The procedures are not for
slowing down or causing difficulties to marriage
process, but for helping the husband and wife to
experience the meaning of their marriage which
indicates struggle and hard work.

In the culture of Gorontalo, a marriage
ceremony is defined as a sacred process and
consists of a set of procedures. That is why such
ceremony often has to go through a long process.
The procedures for marriage in Gorontalo include
mongilalo, mohabari, momatata u pilo’otawa,
motolobalango, monga’ata dalalo, molinelo,
momu’o ngango, modepita maharu, modepita
dilonggato, and moponika. Each of these
procedures has different rules and costumes.

The shift of concepts in marriage

There are concerns of the people in
Gorontalo associated with the implementation of
cultural ceremonies. The way these people perceive
the meaning of cultural ceremony has shifted
dramatically. The people also feel that holding a
wedding reception is economically difficult for
them.

The process of marriage, for parents and
young people, do not involve the actual cultural
procedures. The ignorance of the young people
also contributes to the implementation of the
cultural process which is not like as it should be
held. For a young married couple, they think that
they no longer deal with the technical aspects of
the culture of their marriage. They believe that this
is the responsibility of their parents that they
cannot interfere. As Danni puts it:

“untuk masalah pernikahan dengan depe

adat, torang so serahkan sama orang tua

yang lebe tau itu. Torang tidak baku urus
dengan yang bagitu karena so orang tua
pe urusan itu™*

“For the cultural affairs related to
marriage, we leave it to our parents who
know about it very well. We do not deal
with that because that is our parents’
concern” (English translation)

The interviews transcript of the research
shows that the young married people in Gorontalo
do not have adequate knowledge about the right
culture and procedures of marriage. For these
individuals and their family, because they no
longer inherit sufficient knowledge of marriage
culture in Gorontalo, a more important thing than
the knowledge is to hold the wedding reception.

It is also found that there remains a shift of
process that is not regulated by culture, although a
complete implementation of the cultural process of a
marriage nowadays is not present. Even though a
cultural marriage ceremony is done in an ordinary
condition, the wedding reception is often held
luxuriously. This causes social gaps among the
society. The financially stable family might be able
to hold complete procedures of marriage in terms of
the existing culture and the social demands.

Social burden of marriage

Lifestyle  changes  nowadays  have
influenced how people organise marriages. Wedding
reception, for instance, is now experiencing the
addition of ‘standard’ implementation. The
implementation of marriage rituals dominated by

! Interview with Danni Saputra Marwan



luxury is a demand of the present time.

This very long process of wedding
reception takes time and money. The process has a
strong cultural significance but begins to shift with
the ‘contemporary’ ritual of a weak cultural value.
What improves is the luxury of wedding reception
and social class recognition for those who perform
the ceremony.

The implementation of marriage rituals
that have undergone a shift from a technical and
implementation perspective is a reality for many
generations now. This is caused by several factors,
such as ignorance and the application of a more
modern and luxurious marriage style.

The role of parents is very dominant in this
condition. Pragmatic practical-minded parents
encourage the process of marriage as described
above. The most important thing for parents is that
their children have been categorised as “maa
silamati” or have survived. In other words, they
have practised the Sunna of the Messenger, which
is to marry.

On the other hand, a marriage that is
carried out in accordance with the terms of the
existing culture and the value of culture is not a
requirement. The most important thing is the
‘publication value’ which states that the family is
ready to carry out complete and luxurious process
(party) of the marriage,

“Adat itu tetap ada torang mo bekeng, tapi

so tidak lagi full karena memang mo

bekeng itu samua mo makan waktu. Yang
penting depe inti-inti tetap ada, deng
torang pe anak so slamat. Baru tinggal ba
pikir mo ba undang orang-orang yang
torang kanal 2

“We still want to keep the cultural
traditions, but we may not be able to keep
the whole things because it takes time. The
most important things are that we maintain
the core traditions, and our children have
now been saved. Then, all we have to do is
to think about the people that we want to
invite” 2

Remarks from Ibu Rukiyah as the bride’s
parents illustrate, as seen above that the
implementation of the culturally-related marriage
process is still carried out, although the process
undertaken seemed concise. For parents like lbu
Rukiyah, she has saved her child, and the wedding
reception has been held by inviting some guests.
This has been an ideal impression compared to the

2 Interview with Rukiyah Airmas.

stage-by-stage of time-consuming marriage rituals.
However, the execution of such a wedding reception
can be a social burden. This means that the
implementation of the reception that uses old
equipment will be a burden when not implemented.

The marriage ritual as mentioned above has
also become a substitution for another unaddressed
traditional ritual. Related to this, the publication
aspect of the ceremony is more visible than the
aspect of cultural fulfilment. On the other hand, the
wedding reception is another form of social burden.
A wedding reception is usually held at night and
consists of several things that must be met, such as
printing invitations, evening entertainment, wedding
dress and meals.

A commonly accepted rationale is that a
wedding reception is part of the family’s wishes to
share happiness with colleagues, friends and
neighbors. As Silvani puts it,

“itu kan Cuma untuk mo kase lengkap ini
pesta, yang mana ada mo undang akan
teman-teman. Karena biasa, kalo dorang so
tau, amper samua minta undangan deng
mau tidak mau harus mo bekeng pesta atau
resepsi. Karena biasa di akad yang hadir itu
kebanyakan bo orang tua, baru di malam
resepsi itu torang juga mo ba undang
torang pe teman

“This is just for the completeness of the
wedding reception, just for inviting friends.
You know, if they know we have a wedding
reception, they will all ask for an invitation,
so we have no choices but to organise the
reception. Those who usually come to the
covenant of marriage session are elderly
people, so on the wedding reception night
we also invite our friends”.

Silvani describes that there is a kind of
‘demands’ when the wedding is held. Because they
have to invite friends, the bride family finally
performs the wedding reception at night. This
condition certainly requires strategies from the
family, for example, to find the ideal location for the
wedding reception venue. Today, using the building
as a wedding venue is a common practice, although
it incurs additional fees.

Using a venue has become one of the
alternatives in organising a wedding reception. A
particular building is purposely chosen for the
practical and easy reasons in terms of supply and
other wedding-related preparation, such as meals.
The impact of this is the emergence of other social

3 Interview with Sivani Hamzah



burdens, such as a wedding reception that is
organised in a building can cost a lot of money.
Yet, the cost will be replaced with pride and
satisfaction when the demands of the times and
lifestyles in a standard wedding reception have
been fulfilled.

Marriage in this era is experiencing a change in the
‘standard’ implementation caused by the current
advancement. This standard change affects the
fulfilment of some aspects that must be met. This
aspect is fulfilled because marriages that initially
contain cultural values become a new lifestyle that
seems to be necessarily implemented.

CONCLUSION

The wuse of cultural procedures of
Gorontalo remains available in the implementation
of marriage rituals in the region, although there are
efforts to shorten the procedures because of the
time, energy and cost issues. The process of
marriage in Gorontalo has undergone technical
changes of implementation because there are
elements of implementation that are now necessary
to implement. The change occurs because of the
social burden for the family when the fulfilment of
the new standard elements in the marriage is not
met.
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